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Judaism is a religion that emphasizes God as Creator, that mandates a weekly celebration of Creation, that builds
itself around a covenant between the land, the Creator, and the people. God’s covenantal promise to Abraham is that
his descendants will be a blessing for all families of the Earth, adamah, also meaning soil. Our ancestors understood
farming to be a sacrament, and rested from farming every seven years as an even greater sacrament. (See “Genesis,
Covenant, and the Land Ethic,” jewcology.org/resources/genesis-covenant-jubilee-shmitah-and-the-land-ethic/.)

Are we commanded to “save the planet”? Look at this question from the opposite perspective: Would it even make
sense to talk about a Judaism that permitted us to let Life on this planet be destroyed? How can we even talk about
Torah in a world where civilization collapses? On a more pragmatic level, Ben Gurion University reports that
climate change beyond 1.5 degrees could mean that the northern border of the Negev desert will push info Lebanon.
How can Jews imagine themselves to be supporters of Israel if they don’t care about the environment?

And yet, so often the visions of our ancestors and our leaders revolve only around what happens to human beings
and human society, as if the rest of the more-than-human world would take care of itself. And so, when Jews write
and talk and think about tikkun ha’olam, repairing the world, whether they are politically on the left or the right, they
think about fixing the society or the human community, about justice or fairness for the poor, but not about justice
for species that could become extinct, or for ecosystems that will become devoid of life, nor even for the human
suffering that will ensue in a world where Nature turns against us.

The texts that follow illuminate a deeper way of seeing tikkun olam. They help us imagine how tikkun olam could be
a calling to repair the literal world, the world of Nature, and not just the human social world. Ecological repair and
the repair of our relationship to the natural world must become an essential part of tikkun olam if we are ever to
reach that messianic time when “Hashem is one and God’s name is one.” The midrash already talks about the tikkun
of the natural world on a cosmological level — God combines mercy with judgment for the sake of tikkun olam, so
that this Creation will exist and thrive (text #1). But is human action to defend and protect the more-than-human
world we call Nature also part of tikkun olam? Is that part of what we need to do for the sake of establishing society,
or for bringing the Messianic era, or for all the other normative meanings of human-generated tikkun olam?

We learn that our ancestors believed humanity could destroy the natural world (text #2), and that they thought even
God could not fix this if we let things go too far. Text #3 teaches us that other creatures, like birds, are also engaged
with the divine task of tikkun olam. Other texts tell us that even death is part of fixing the world (#4), and that
humans bear responsibility for the realms beyond humanity (#5—8). And Rav Kook imagines how the redemption of
Nature is the ultimate fulfillment of Israel’s redemption (text #9). There are of course a multitude of Jewish texts
related to themes of ecology. The texts below focus strictly on the way tikkun olam is connected to those themes.

Our ancestors could never have imagined the degree to which humanity is now imperiling and destroying the
more-than-human world that sustains us, so they would not have faced these questions. But tikkun olam of the future
will necessarily embrace the tikkun of Creation (that is, of our corner of Creation) and of the planet.

For a broader historical picture of the term tikkun ha’olam, including meanings not covered here, see “29 Texts on
Tikkun Olam” (https://prtcls.com/article/tikkun-olam-source-sheet/, or download from
neohasid.org/pdf/29-texts.pdf). For links to this sheet and other resources go to: neohasid.org/resources/TO
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Why is it not written about the second day [of Creation], “for it is good (ki tov)”’? Rav Chanina says: Because
on [that day] division/argument was created, as it is said (Gen. 1:6): “Let there be a separation between waters
(above) and waters (below).” Said Rav Tavyomi (Rabbi “Good Day”): If a division that was [made] for
establishing the world and settling it (! 'tikuno shel olam ul yishuvo) doesn’t have “for it is good” in it, any
division to disturb [the world], all the more so.

2. Ecclesiastes Rabbah 7:13, ~ 5th cent. »°:1 7721 nbrp
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“See the work of God — who can fix what he' twisted?” (Eccl. 7:13)—1In the time that the Holy One created the
first human, He took him and brought him around all the trees of Gan Eden, and said to him: See My works,
how lovely and praiseworthy they are, and all I created, for your sake I created [it]. Put your mind [to this], that
you don’t ruin or destroy my world (olami), for if you bring ruin, there is no one who will set [the world] right
(y 'takein) after you.

3. Devarim Rabbah 6:5, ~ 9th-10th cent. 7:1 7729 29927
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“[When you come across a bird’s nest on the way, the mother crouching over the nestlings or eggs], send, you
will send away the mother, and the children you may take” — Said R’ Eliezer: It wouldn’t be necessary to say
so0, except the Holy One said, “Since she busies herself with building the world / the glory of the world and
maintaining the world (tikkuno shel olam)”, it is right/worthwhile that she would be saved.

4. Bachya ibn Pakuda (1050-1120), Chovot Hal’vavot (Duties of the Heart), 2:3
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"In the verse “He” refers to God, but the midrash interprets it as referring to Adam, who is “the work of God”.

2 The commonly published version of this teaching has povni in the place of 7povn1 (“he busies himself” instead of
“she busies herself”), but the correct version is found in numerous sources. Most sources have “glory of the world”
but some have “building the world”. The latter version is consistent with zikkun, but the former adds a certain poetry.
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The signs of the wisdom [in Creation] concern three types... and the second is signs hidden from the creatures,
who don’t know their solution, except for one who is enlightened and understands their rightness, like how
death encompasses all flesh, and in [death] there is a fixing of the world (takanat ha’olam), and [the sages]
said, “And God saw everything that God has made and behold, it is very good (fov m 'od) — “behold it is very
good,” this means death [is very good].

5. Shlomo Marini (d. 1670, Italy), Sefer Tikkun Olam (1650), on Isaiah 11:8 2% Jpn 258,790 Tabw
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“And wolf will dwell with lamb...” — When humanity will fix its actions (y takein ha’adam et ma’asav),
Nature, which became destroyed because of humanity, will be fixed (y ‘fukan hateva shenishchat ba’avuro),
and the original order [of things] will be restored, for animals won’t be nourished except by plants, and none
will harm and none will destroy, neither any human being nor any animal.

6. Moshe Chaim Luzzatto (1707-1746, Italy), Derekh Hashem (God’s Way) 2, “Israel and the Nations”
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Upon the actions of Israel did the Lord blessed be hang the restoration of all Creation (fikkun kol hab 'riyah®)
and its elevation...and made God’s behavior consequent upon their work to shine and to make [blessing] flow,
or to close off and to be hidden, God forbid, according to their actions.

7. Nachman of Breslov (1772-1810, Ukraine), Likutei Moharan (Teachings of Rebbe Nachman), 1:5
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One finds, since the world is created for my sake, I need to see and look in every moment into repairing the
world (b 'tikkun ha’olam), and to replenish what the world lacks, and to pray on their behalf.

8. Ben Zion Eisenstadt (1873-1951, New York), Or Lifnei Hadorshin (Light before Seekers, 1916), 10
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“Isaac returned and dug the wells of water...and the Philistines had stopped them up” (Gen. 26:18): Isaac digs
and brings forth (invents/develops), improves the world (m ’fakein olam), and the Philistines stop up the wells,
strive for the destruction of the world and its depletion.

3 A synonym for tikkun ha’olam in Luzzatto.
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9. Avraham Yitzhak Hakohen Kook (1865-1935, Jerusalem), Orot Hatechiyah, (Lights of Resurrection,
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The holiness that is in Nature is the holiness of the Land of Israel, [while] the Shekhinah (divine presence) that
descended into exile with [the people] Israel [has] the capability of preserving holiness [even] in opposition to
what is natural. But holiness battling against Nature is not holiness [that is] whole — it needs to be absorbed
into its highest essence, in supernal holiness, which is the very holiness of Nature herself, which is the
foundation of repairing the world in its entirety (tikkun olam kulo) and its complete rapture, and [then] the
Holy in the exile will be joined to the Holy of the Land... Then war will stop completely, the attribute of
judgment will be enraptured, and all will incline toward lovingkindness.

Creation is the greatest living being - Gaia
Maimonides, Guide for the Perplexed 29512z 79

1. Know that this whole of being is one individual and nothing else...a single being which has the
same status as Zayid or Omar... Accordingly it behooves you to represent to yourself...the whole of
this sphere as one living individual in motion and possessing a soul...By means of this representation
it will also be made clear that the One has created [only] one being. (1:72, 184, 187; see also 2:1,
251)

2. Many are perplexed (n vukhim)...over the final end of existence.... It should not be believed that all the
beings exist for the sake of the existence of humanity... The individuals of the human species, and all
the more so the other species, are things of no value at all in comparison with the whole [of Creation]
that exists and endures...If you consider the Torah, the notion that we have in view will become
manifest...For with reference to none of the things created is the statement made in any way that it
exists for the sake of some other things. [It] only says that [g-d] brought every part of the world into
existence and that it conformed to its purpose. This is the meaning of the saying: “And God saw that
it was good.” About the whole, it says,“And God saw everything that [g-d] had made, and, behold,

it [is] very good/tov m’od. [Gn 1:31]” (3:13, 449, 452-3)

3. When [Moses] asked for knowledge of the attributes...he was told: I will make all My
goodness/kol tuvi pass before you [Ex 33:19].... All My goodness —alludes to the display to him of
all existing things (creatures) of which it is said: “And God saw everything that [g-d] had made, and
behold, it [is] very good.” By their display, I mean that he will apprehend their nature and the way
they are mutually connected so that he will know how [God] governs them in general and in detail.
(1:54, 124)
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