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Abstract: This compendium of texts traces the development of several different interpretations of tikkun olam
through Jewish intellectual history. These texts demonstrate conclusively that the roots of the social justice inter-
pretation of tikkun olam are older than the roots of the Kabbalistic interpretation. Going back already to the 10™
century, tikkun ha’olam is connected with religious humanism and with the idea of loving one’s not-Jewish
neighbor. These texts also reveal a firm foundation for an ecological interpretation of tikkun olam going back to
early midrash. Furthermore, liberal Judaism’s understanding of tikkun olam is shown to be sourced in Eastern
European humanism going back to the 17th century, and transmitted in large part via Zionist thought in the 19th
and early 20th centuries.

Earlier versions of this compendium of source texts were published in Protocols, https://prtcls.com/article/tikkun-olam-
source-sheet/ and presented at the Society for Jewish Ethics (http://neohasid.org/pdf/TikkunOlam-34.pdf). More resources

can be found at: neohasid.org/torah/TO/.

“If you believe it’s possible to ruin, you should believe it’s possible to repair.” — Nachman of
Breslov, Likutei Moharan 2:112

Towards an intellectual history of tikkun olam, based on the textual evidence

Tikkun ha’olam 09977 12°0, in the earliest texts, means establishing order and balance, whether in
Nature/Creation, as God does when balancing the forces of compassion and judgment, or in society, as the
rabbis do when they amend the laws of the Torah. The social meaning of tikkun olam, which became primary,
refers to acts that establish and repair or improve society (that is, the present world) in the course of our normal
lives and institutions. An emergent meaning that has roots in these themes is that humanity is responsible for
repairing the natural world that we have despoiled. (This meaning nevertheless also has a strong lineage; see
texts 4, 19, 24 and 35.)

None of the earliest midrashim, nor the Mishnah, knows the meaning of tikkun ha’olam as something
for which one strives in order to bring redemption, nor do they know the meaning of tikkun ha’olam as the end
of idolatry. Both motifs may derive from the Aleinu prayer. But this prayer, though written as early as the 3rd
century, originally may have used the term 15n% rather than jpn?%, so it is not surprising that these motifs are not
found in early rabbinic literature.'

The meaning of tikkun olam through all periods includes varied actions people take to help each other
and to create a society. From the earliest texts of Jewish philosophical thought (starting around the turn of the
first millennium CE), tikkun olam also explicitly includes concepts of justice and loving one’s neighbor. A
messianic conception of social justice naturally flows out of the convergence of these themes with

' We find 1907 attested in Saadyah Gaon and Rambam. However, Rambam does use tikkun ha’olam in the Messianic sense
(Mishneh Torah, Hilkhot M’lakhim 11:4, 11:7). Machzor Vitry, which predates Rambam, has jpn?; in time this became the
nusach of almost every community except Yemenite (First, 2011). The meanings found in Aleinu evolved to become
integral to the concept of tikkun ha’olam, but they cannot be treated as originary meanings that have priority over any other
meanings. This includes the meaning of eradicating idolatry. At the same time, some critiques of social justice tikkun olam
like to argue that because the motif of transformation of human relationships on a societal level, so central to social justice,
is not part of the original Aleinu, it is therefore inauthentic. But this is not significant from the perspective of “authenticity”,
since many other meanings of tikkun olam accepted by the same critics arose even later than this emendation of Aleinu (see
note 3).



eschatological motifs derived from the Aleinu and with ideas about sustaining and improving society found in
the Mishnah and midrash.

The influence of religious humanism brought the integration of these concepts to its fullest fruition. A
fairly complete expression of what we think of as social justice can already be found as early as 1797 in Pinchas
Hurwitz’s Sefer Habrit. More generally, religious humanism flourished in Eastern Europe and constituted the
traditional (what we would call “Orthodox”) Jewish mainstream. Full-throated expressions of tikkun olan as
messianic social justice appear in Zionist writings at least by 1859, in Natan Friedland’s Kos Yeshu ot
(published in Amsterdam), and this becomes a central motif in Palestine in the thought of Avraham Yitzhak
Kook and Yehudah Ashlag. The latter two are explicit that tikkun ha’olam cannot be effectuated by individual or
spiritual endeavor alone, but requires transformation of the social order toward equity and economic justice
(texts 37 and 40).

One of the important discoveries of my research has been the direct lineage from Hurwitz to Friedland,
who quotes Sefer Habrit without attribution. Another important realization is that the mantle of tikkun olam as
social justice passes most directly from 18" century Eastern European humanism to Zionism. Y outhful socialist
pioneers in Palestine even aspired to be “m 'taknei olam”, world-shapers and reformers.” It is largely via
Palestine and Zionism that social justice tikkun olam becomes a force in American Judaism, even though a less
elaborated version of this concept appears in some earlier Reform thinkers (text 43).

Perhaps surprisingly, the idea that everyday ritual acts specifically bring about tikkun ha’olam also
developed later in the work of Moshe Chaim Luzzatto, also 18" century (text 24), though this idea has clear
roots in Gikatilla and in Sefer Hakanah, and in the Zohar’s interpretations of the sacrifices and of ¢ ’shuvah.’
There is no textual support for claiming that tikkun ha 'olam was associated with observing ritual mitzvot since
ancient times, while the texts do support the idea that social justice tikkun olam is ancient.

Historically, the texts quoted herein bring us as far as pre-state Palestine and pre-war America. What
happened in America after these texts is fairly straightforward: Mordecai Kaplan’s student, educator Alexander
Dushkin, made tikkun olam (as activist world-repair) a central pillar in his design for Jewish educational
programs in America in the 1940’s, and the same principle was popularized by Shlomo Bardin through his
Brandeis Camp Institute in the 1950’s. Both Dushkin and Bardin were deeply involved in developing the Israeli
educational system, so it was natural for them to import this meaning from Zionist culture to America (Fine
1989). The Reform movement ran with this idea to create what people call “tikkun olam” Judaism, inspired (at
its best) by prophetic principles of justice. However, Mordecai Kaplan himself already pointed out in 1934 the

? There were also contemporaries who critiqued the idea of being a m 'takein olam both in Europe and Palestine — some
because it was used by socialists who did not root their ideology in Torah, and some because it was not focused enough on
the political practicalities of building a state. (See for example Yehudah Ashlag, text 41.)

3 In most earlier kabbalistic texts, mitzvot are done for the tikkun of divine worlds, tzorekh gavoha, not for the tikkun of this
world. See, e.g., terms like tikkun hakavod or hatikkun ha’elyon (unifying/rectifying the divine presence/upper realm) in
Meir ibn Gabbai (b. 1480, Spain), Avodat Hakodesh 18. Nevertheless, though this concept only reaches full flower in
Luzzatto, Luzzatto is clearly drawing on Gikatilla’s Sod Hanachash (text 15), as well as on Sefer Hakanah (text 16), which
quotes Gikatilla. Gikatilla builds on the Zohar to say that human action may “repair the world and destroy it”. The Zohar
(3:122a-b) also states that, “Whoever bonds to the Holy One, blessed be, and performs the commandments of the Torah, it
is as if they uphold the worlds / kiyeim almin, the world above and the world below.” Though kiyum ha’olam can be a
synonym for tikkun ha’olam, the same Zohar passage explains that tikkun ha'olam, repairing the whole world (atkin [’khol
alma) is a result specifically of ¢ 'shuvah, repentance. Also significantly, where Gikatilla discusses the power of the human
being to repair or destroy the world, Sefer Hakanah specifies that Israel is the agent of tikkun (ch. 92, Sod Taharot
Ut’mei’ot). Note also that most instances in the Zohar of the direct translation for tikkun ha’olam, tikuna d’alma, are simply
extensions of the midrashic meaning and do not invoke kabbalistic theurgy.



dangers of separating tikkun olam from national identity and from other mitzvot like Shabbat or Torah study
(2002, 517).*

While it is clear that tikkun olam was connected to social justice long before its advent in North
America, it has always been clear that tikkun olam includes more than social justice. Furthermore, tikkun olam
does not necessarily equate with liberalism or any other political ideology. In fact, a few of the actions
designated as tikkun olam in the medieval sources are distinctly contrary to a liberal agenda (see Rambam, text
9).> Moreover, the enormous significance of tikkun olam in liberal Judaism only blossomed after World War II
and the Shoah. The historical meaning of this phenomenon as a response to the cataclysmic destruction of
European Jewry merits thorough exploration. (Tikkun olam’s theological relationship to the Shoah, however, has
been deeply explored in the work of authors such as Emil Fackenheim and Yitz Greenberg.)

Principles of text selection.

Most of these texts were selected from a much larger collection of several hundred that I gathered to see how far
back I could trace the motifs behind the idea that tikkun olam signifies social justice. In the process I also
gathered many other sources, representing different streams in the evolution of tikkun ha’olam. 1 have drawn
from this still growing collection of source texts to create this compendium.

Where a stream of meaning is quite well-known, or where the understanding is relatively static, I
focused on gathering just a few early sources; a similar principle is applied here in deciding what texts would be
included in this more limited selection. For example, I only include a single case from the larger set of rabbinic
rulings in the Mishnah that are explained as being “mip 'nei tikkun ha’olam / because of tikkun ha’olam.” Those
rulings include laws related to gitin (divorce), pidyon sh 'vuyim (freeing captives), freeing the half-slave (the
case included), fair pricing, prozbul (a mechanism for allowing loans to outlast the cancellation of debt in the
sabbatical year), returning a lost object, etc. There are also many thousands of examples in the halakhic
literature where the phrase mip ‘nei tikkun ha’alom is cited as part of the discussion of these laws, though usually
these texts are simply quoting the Mishnah, without telling us anything new about the meaning of the term
tikkun olam or its evolution.

Most texts cited herein use the exact terminology of tikkun ha’olam or tikkun olam, or a verbal form
such as y tukan ha’olam. This would include texts that use less canonical forms, such as takanat ha’olam in
Bachya ibn Pakuda (text 7). Some texts that do not use the exact terminology of tikkun ha’olam are included
where it is clear that tikkun ha’olam is the target concept, and where the text illustrates something unique. For
example, one finds near synonyms for tikkun ha olam like y tukan hateva in Shlomo Marini (text 22), tikkun kol
hab ’ri’ah in Luzzatto (text 21), and y tukan hakol in Kalonymus Kalman Epstein (text 27). There are also
parallel terminologies for tikkun ha’olam that appear consistently over many periods — most especially yishuv
ha’olam and kiyum ha’olam. I have included several texts that use such terminology where it was clear to me
that the author in question equated or was understood to equate those terminologies with tikkun ha’olam. The
most important example below is text 6 from Tanna deVei Eliyahu, which names four qualities through which
“ha’olam mit’yashev / the world is settled”, and which is cited by many later authors as a tikkun olam prooftext.

Here are some examples of the many other uses and valences of tikkun that do not refer to the world as a
whole, and which should therefore be omitted from any study such as this one: tikkun hanefesh (repairing the
soul), tikkun hamidot (character improvement), the tikkun of tefilah (prayer) or of a particular prayer service
(which means the institution of a prayer or liturgical recitation), of korbanot (sacrifices), of avodah (1abor), of

* Diary entry for Monday March 5, 1934.
> Another example not quoted below is Sefer Chinukh, commandment 243, on the judgment against a moser or informant.



t’shuvah (repentance), etc. Most importantly, there are a multitude of kabbalistic uses for the term tikkun. One
may find authors who draw connections between these activities or goals and tikkun olam, but they cannot
equated with each other.

Most importantly, despite the fact that tikkun is such a central concept in Lurianic Kabbalah, only a
small number of texts in Lurianic sources deal with tikkun ha’olam or the tikkun of Creation as a whole.’®
Lurianic Kabbalah therefore does not appear to exert a strong influence on the evolution of the idea of tikkun
olam until the 18" century, when authors like Moshe Chaim Luzzatto use the term fikkun ha’olam in the
messianic sense of redemption for the whole world. More often, Kabbalah talks about the fikkun of one
particular world among the many many worlds and levels that are believed to exist (e.g., tikkun olam ha’atzilut,
repairing the first world of Emanation, or tikkun haShekhinah, restoring the divine presence). Other unrelated
uses of tikkun in Kabbalah include: the designation of ritual or liturgical practices as tikunim (e.g. tikkun chatzot
or tikkun k’lali); or tikkunim in the sense of material from the book Tikunei Zohar; or olam hatikkun, the
repaired/redeemed world, which is contrasted in Lurianic Kabbalah with olam hatohu, this world of chaos.
Many scholarly articles presume to include the corpus of Lurianic texts on tikkun even though those texts are not
at all about the specific concept of tikkun olam. This has led to enormous confusion about the term’s evolution
and meaning.

One can only locate and search through so many of the tens of thousands of books that might contain a
passage on tikkun ha’olam, even with modern databases and books online. (Note that the last two texts in this
compendium were written in English, but we can be certain that they intend the concept of tikkun olam because
they quote a translation of the relevant liturgical passage from the Aleinu prayer.) Given that, I must be content
with imagining [ have sampled a statistically sufficient number of sources to arrive at a fair picture of the state
of things for each period and genre. Nevertheless, even as of the week when I rewrote this introduction for
publication, I came across new and interesting sources to consider.

Nothing I have found since my initial survey was completed in spring 2019, however, has undermined
the above conclusions, though they have been considerably refined. However, it is certainly possible that one of
these conclusions will be overturned by a newly discovered source. This study is not the complete or final
statement on the subject, but I believe it samples all the important strands that weave together to make tikkun
olam, and that this resource will provide a valuable foundation for future research. I remain curious to see what
new and radical information might present itself that would significantly change this picture.

Earlier versions of this compendium were presented in Protocols (https://prtcls.com/article/tikkun-olam-
source-sheet/), and at the Society for Jewish Ethics, which graciously invited me to prepare the version for
publication in its journal that this version is based on. Following the 44 texts below, I enumerate some of the
many possible meanings and translations of tikkun and tikkun olam, and provide a brief bibliography. It is
important to acknowledge that because we are only looking at texts written before World War II (and before the
subsequent viral explosion of tikkun olam in America), none of the authors are women.

% This compendium includes two sources that might be categorized as Lurianic, texts 20 and 21. Many of the kabbalistic
texts that refer to tikkun ha’olam prior to Luzzatto have in mind its midrashic meanings, rather than the meaning later un-
derstood to be the kabbalistic interpretation of tikkun ha’olam (further evidence that the kabbalistic meaning is not ancient).
See for example text 13; Meir ibn Gabbai, Tola 'at Ya 'akov 86; Cordovero, Pardes Rimonim 22:4; and Chayyim Vital, Sefer
Eitz Hada’at, Sh’'mini.



The motivation behind this study.

As politics has become more and more polarized in the United States and in Israel, it has become a rallying cry
on the political and religious right-wing of the Jewish world to say that social justice is a foreign value imported
into Judaism, or more sharply, smuggled into Judaism, under the rubric of tikkun olam.” While there is no doubt
that there exist “tikkun olam Jews” for whom the rest of Jewish practice is not even commentary, this cry against
the authenticity of tikkun olam is not based on any actual study of the texts or of intellectual history, but rather
on an agenda to delegitimize liberal Judaism. (I suspect that some of the energy behind this move is that people
on the right themselves feel delegitimized by the left-wing’s confidence in its version of social justice.)

At the same time, it has always been clear that the range of meaning of tikkun olam is far broader than
social justice. Although there have been many attempts to account for the actual meaning and evolution of the
term tikkun olam, all have been radically incomplete. Thus there has been no firm basis on which to claim that
social justice is a newer or a more ancient interpretation, a more “authentic” or a less “authentic” interpretation,
of tikkun olam.

With the advent of “fake news”, the charge of “fake Judaism” has been cast against tikkun olam social
justice in the right-wing social-media sphere, naturally with much gusto but without much reflection.® The
response coming from various Jewish thinkers on the left has been that social justice embraces a cluster of
important Jewish values, even though its connection with tikkun olam may only be as old as liberal Judaism in
North America, dating to the past century. My own response to this debate has been a burning desire to find out
what actually happened in our intellectual history.

Not surprisingly, the answer to the question is more complicated and more interesting than any political
debate can capture or harness. But one thing seems clear: the pedigree of social justice tikkun olam goes back to
the universalistic ethics of religious humanism, which dates back far longer than the pedigree of the kabbalistic
idea of tikkun olam (i.e., that cosmic reparation happens through the correct observance of Jewish ritual), and
the idea that redemptive tikkun olam can be effected by Jews simply doing their prescribed mitzvot and taking
care of “their own” is even more recent.” There is simply no ground left for the charge that social justice fikkun
olam is “fake Judaism”. Moreover, even the idea that tikkun olam is about removing idolatry may not be older
than religious-humanistic ideas related to social justice, since it dates back not to the Aleinu prayer, but rather to
the point when the Aleinu prayer changed in its wording from 19n% to 1pn% (see text 2).

What is also clear is that it was the context of humanistic Orthodox Judaism, in Eastern Europe, where
the term tikkun olam fully took on the meaning of social justice to which it has become so strongly wedded in
our own time. Religious Zionism later came to play an important role in this evolution. Though liberal Jewish
communities in America disseminated this concept of tikkun olam, they were not its originators.

7 See, for example, https://www.jns.org/the-fallacy-delusion-and-myth-of-tikkun-olam/ (June 3, 2013, retrieved Sept 12,
2021).

¥ The strongest statement of this perspective published thus far is Neumann’s To Heal the World?: How the Jewish Left
Corrupts Judaism and Endangers Israel (New York: All Points, 2018). Unfortunately, the book is tendentious in the ex-
treme, and the author did not (perhaps could not) do any of his own research into the primary texts. See my published cri-
tiques of this book at https://momentmag.com/book-review-to-heal-the-world/ and https://jewishjournal.com/cul-
ture/first person/294508/a-tikkun-for-tikkun-olam-how-to-heal-the-world-corrupts-debate-endangers-judaism/ (retrieved
Sept 12, 2021). My encounter with Neumann’s work is what motivated me to do the research found herein.

? The social justice interpretation has roots in the equation of tikkun olam with loving one’s neighbor—specifically one’s
not Jewish neighbor—appearing in the 10" century (text 6), while kabbalistic tikkun olam’s roots only go back to the 13"
century (text 15). Moreover, the earliest full-bodied articulations of social justice tikkun olam (text 22) and kabbalistic tik-
kun olam (text 24) appear around the same time (with the kabbalistic interpretation actually appearing a bit later).




We live in a time where it is no longer possible or realistic to imagine the tikkun of the Jewish people
apart from tikkun of the human species, or the tikkun of the human species apart from the tikkun of the more-
than-human world we call Nature. How this will affect the evolution of the concept of tikkun olam from this
point on is something each reader of these texts may help decide. As someone who believes in engaged
scholarship, it is my hope that the study of tikkun olam, and any exploration this study engenders, will also
further the goal of tikkun olam.
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One who is half slave and half a free person, he serves his master one day and then himself one day
— the words of Beit Hillel. Beit Shammai said to them: You set it right /¢tikantem for his master, for
himself you didn’t set it right. To marry a maidservant isn’t possible because half of him is free. [To
marry] a free woman isn’t possible because half of him is still slave. —So [would you] cancel [his
obligation to reproduce]! But isn’t it true that the world wasn’t created except for bearing fruit and
reproducing — as it says, (Isaiah 45:18) “Not to be waste did God create her (the Earth); to be settled
upon did God form her”! Rather, because of setting right11 the world / mip ’nei tikkun ha’olam, they
force his master, who makes him a free person and writes a contract for [him to redeem the other]
half of his value. And Beit Hillel turned to teach according to the words of Beit Shammai.

Rab-Lit 2. Aleinu prayer, originally Rosh Hashanah Musaf (3" cent. or 11" cent.)"
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It is on us to praise [the One]...for You didn’t make us like the nations of the Earth...for they pray to
what is empty breath and emptiness... and we bow before the Sovereign of sovereigns, the Holy
One, blessed be, who spread out heavens and founded an earth...therefore we hope for You, YHVH
our God, to see quickly the manifest glory of Your strength, to cause the idols to pass away from the
Earth and the unbreathing gods to be cut off, to establish a world under the reign of the
Almighty/All-nourishing / I ’takein olam b’malkhut Shaddai, and all those of flesh will call on Your
name, to cause all the wicked of the Earth to turn toward you.
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Why is it not written about the second day [of Creation], “for it is good”? Rav Chanina says:
Because on [that day] division/argument was created, as it is said (Gen. 1:6): “Let there be a

' Among the possible Mishnaic candidates for this compendium of texts, I chose this one because it closely relates to sev-
eral later themes in tikkun olam: yishuv ha’olam (settling the world), reproduction, supporting a smoothly functioning soci-
ety, and the idea that human freedom is an imperative.

"' The word tikkun has been translated in different ways throughout — see Appendix. This is opposite my normal practice of
concordant translation, but transliteration is also given where tikkun or its root is used, to provide continuity.

"2 Tradition attributes Aleinu to Joshua, while most scholars consider Rav (3rd cent. Babylon) to be either its author or
compiler. The original wording of Aleinu was probably 091y 1on? — with a kaf > instead of a kuf'p. If that is so, then the
standard wording of 091 1pn> might date as late as the 11" century or later (First, 2011 — earliest ms. First identifies is
Machzor Vitry). Aleinu as a tikkun olam text should therefore come after the four midrashic texts that follow. More
importantly, the meaning of tikkun olam in Aleinu cannot be regarded as more original than other meanings.



separation between waters [above] and waters [below].” Said Rav Tavyomo (Rabbi “Good Day”): If
a division that was created for the sake of ordering the world and settling it / [ ’tikuno shel olam
ul’yishuvo doesn’t have an “it is good” in it, any division that disturbs [the world], all the more so.

Midrash 4. Ecclesiastes Rabbah 7:13 (5™ cent.) A7 727 Noap
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“See the work of God—who can fix what he'® twisted?” (Eccl. 7:13) —In the time that the Holy One
created the first human, He took [that one] and brought him around all the trees of Gan Eden, and
said to him: See My works, how lovely and praiseworthy they are, and all I created, for your sake I
created [it]. Put your mind [to this], that you don’t ruin or destroy my world /olami, for if you bring
ruin, there is no one who will set [the world] right /y fakein after you.

Midrash | 5. Devarim Rabbah 6:5 (910" cent.) 7217320 027
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“[When you come across a bird’s nest on the way...], send, you will send away the mother, and the
children you may take” — Said R’ Eliezer: It wouldn’t be necessary to say so, except the Holy One
said, “Since she busies herself with building the world / the glory of the world and maintaining the
world / tikkuno shel olam”, it is right/worthwhile that she be saved.

Midrash 6. Tanna deVei Eliyahu, 15 (10™ cent.) 170 ' 379K 227 RIN
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[T explained,] “Through four things the world is made settled / ha olam mit ’yasheiv,15 through
charity and justice and truth and peace.” And he said to me, ‘Rabbi, it happened that I sold to one
idolater four kor of dates, and I measured it in a dark place...and he said to me, ‘God upon heaven
and you know about whether the measure you [used is just]...and I shorted him three sa ’in of dates,
and after that I took the money and bought a pitcher of oil and placed it on the spot where I sold the
dates to the idolater, and the pitcher shattered and the oil spilled and was gone.” I said to him, “My
son, it’s written ‘Don’t oppress your neighbor and don’t steal’ (Lev 19:13) — your neighbor behold
is like your brother, and your brother is like your neighbor, so you have learned that stealing from an
idolater is forbidden.”

" In the verse “He” refers to God, but the midrash interprets it as referring to Adam, who is “the work of God”.

" The commonly published version of this teaching has poyni in the place of fpoyn1 (“he busies himself” instead of “she
busies herself”), but the correct version is found in numerous sources. This change in wording may have been due to
discomfort with ascribing moral agency to other animals. In most sources, the bird is busy with “the glory of the world”,
but some have “building the world”, which makes more sense. The latter version is also more consistent with zikkun, while
the former version adds a certain poetry.

'S This source references yishuv ha olam, which is often a synonym for tikkun ha’olam. In fact, later sources understand
this passage from Tanna deVei Eliyahu to be a prooftext about tikkun ha’olam. See for example Natan Friedland, Kos
Y’shu’ot (text 33) and Meir Ish-Shalom’s explanation of this passage in his 1902 commentary on Tanna deVei Eliyahu.
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7. Bachya ibn Pakuda (1050-1120, Spain), Chovot Hal’vavot (Duties of the Heart) 8:3
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[Cloncerning the one who believes in taking account with oneself concerning what one is obligated
[to do] for God blessed be.... I will explain thirty ways [to do this].... And the twenty-second is:
one’s account with oneself concerning one’s involvement with people in establishing the world /
takanat ha’olam, from plowing and harvest [to] buying and selling and [such] matters through which
some people are helped by some [others] in [the process of] settling the world / yishuv ha’olam —
[namely,] that one should love for them [to receive] what one would love for oneself from them, and
that one should hate for them [to receive] what one would hate for oneself from them, and should
have compassion for them, and according to one’s ability [one should] push away from them
whatever would harm them, as it’s written (Lev. 19:18), “And you will love your neighbor like

yourself.”
Phil 8. Moshe ben Maimun (Rambam/Maimonides), 1135-1204, Spain, Egypt), Mishneh Torah,
Justice Hilkhot Sanhedrin 23:9 0:33 PITAI0 MIPR 77N MW ,(PRYn 12 Awn M) oA
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Every judge who judges truth unto its [deepest] truth, even for one hour, it’s as if one fixed the
whole world entirely / tikein et kol ha’olam kulo and caused the Shekhinah (divine presence) to rest
upon Israel, as it is said (Ps. 82:1), “God stands in the council of the divine.”
Phil 9. Rambam, Mishneh Torah, Hilkhot M’lakhim 3:10 [X°] >:3 @°3%1 MDY ,A7IN mawn ,07an
Justice
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Any who kill people without being clearly seen or without [being given] warning even with one
witness... [since there isn’t enough evidence for them to be found guilty by a court,] the king has
authority to execute them and to [thereby] fix the world / [ 'takein ha’olam, according to what the
hour needs.
Phil 10. Rambam, Mishneh Torah, Hilkhot M’lakhim 11:4 T:R @°2%7 MAYI AN T 07N
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If a king will stands from the House of David...and he waged Hashem’s wars and succeeded and
built the Holy Temple...and gathered the dispersed of Israel, behold this is certainly Mashiach. And
he will reform the whole world / y 'takein et ha’olam kulo to serve Hashem together, as it is said
(Zeph. 3:9), “For then I will turn over to [all] peoples a pure speech for all of them to call out in the
name of Hashem and to serve the One [as with] one shoulder.”
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11. Yonah Gerondi (“Rabbenu Yonah”, 1200-1263, Spain), commentary on Pirkei Avot 5:10
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“[There are four types of people.... One who says,] ‘What’s mine is yours and what’s yours is mine’
[is] a ‘people of the land’ / am ha’aretz (= an ignorant peasant)” (Pirkei Avot 5:10) — Because this
one wants the betterment of the world / tikkun ha’olam, he/she is called an am ha’aretz (= one who
cares about the people), for [this one] wants [people] to take and to give, because through this the
love among them increases. And even though this is a good quality for organizing the world / tikkun
ha’olam, it does not come from wisdom, for the one who hates gifts [and doesn’t accept them] is the
one who will [truly] thrive, and the best type is [one who wants] to give and not to take.
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12. Sefer Hachinukh (13" cent., Spain), §232 (240) (2™) 291 ,(1790, 13 1IXm) TITAA 190

O 1PN 00,7 MR WL (707 RIPN) PP A0 NP MY 0P (NRIW... 172 On Pwanh Row 12790
(230 777 3712Y) 79722 N7 MKW 732 19Y... 72 AXY 2wy 932 037 DNYY OTR 212 TP R
1792317 MOK 197,77¥ 13T 2377 3 7912 19 OXR KPR 077 0°277 P12 WO 127 931 7nnon 23 DI Mon MoRY
LY 21991 DWW 9957 1I0RY ,2°00%% PRIAWD 191,737 17010 R

Commandment #232: To not cause a naive/unaware person to stumble on the road — as it is said
(Lev. 19:14), “And before a blind person don’t place a stumbling block™...The root of the mitzvah is
known, for [the way of] setting right the world and settling it / tikkun ha’olam v’yishuvo is to guide
people and to give them in all their actions good advice...and so did [the sages] say (Ta/mud Avodah
Zarah 15b), that it is forbidden to sell weapons (instruments of war) or anything that has in it [the
capacity to] harm many to non-Jews, except if it is to sell them so that they can defend us, and so too
is it forbidden to sell them to a Jew who sells to non-Jews, or to Jewish criminals, and all of it is
forbidden because of the command “before a blind person [don’t place a stumbling block].”
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13. Sefer HaZohar (The Book of Radiance, 13" cent., Spain), 1:38a m2:X 77777 790
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Said Rabbi Yitzhak: All the generations that developed from Seth (the third son of Adam and Eve),
all of them were righteous and pious. Afterward they spread out and bore children, and they learned
crafts and wisdom of the world, [how] to finish off [each other] with spears and knives, until Noah
came and made for them a reparation of the world / atkin lun tikuna d’alma (= tikkun ha’olam), to
farm and to prepare the earth / /’atkana ar’a, for in early times there was no sowing and reaping,
[but] after they needed this, as it’s written (Gen. 8:22), “Until all the days of the Earth [sowing and
reaping and summer and winter...won’t stop].”16 Rabbi Elazar said: The Holy One prepares for
fixing the world / [’takana alma, and repairing the spirit / [’atkana rucha of humanity, so that they
may extend [their] days forever—that is what’s written (Isaiah 65:22): “For as the days of the tree
are the days of my people”.

'® The idea that Noah invented the tools of agriculture is found in Midrash Tanchuma (B reishit 11).
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14. Sefer HaZohar, 1:242a TR M 190
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[TThe awakening [caused by] sacrifices is restitution for the world / tikuna d’alma and blessing for
all the worlds.
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15. Yosef Gikatilla (1248-1305, Spain), Sod Hanachash (The Secret of the Serpent)
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Since the human being is the most perfected of all things above and below, Hashem put into [the
human] hand [the capacity] to come into the holy Sanctum (of the Temple) and to go out to the
outside, and to bring in and to bring out, but [God] commanded [them] and charged [them] to guard
[themself], to not bring impurities inside and to not bring purities outside. From here you may
understand how much is the power of a human being in keeping the commandments or doing a
transgression.... [Flor all the impure external powers, the ones dwelling outside, they see the exalted
nature of the inner Sanctum.... They desire and yearn to cleave to humanity [so they can enter, but]
they are not able to cleave to a person until one commits a transgression... And this is the secret of
[the verse], “See I have set before you life and the good, and death and the bad”...and so the human
being causes the world’s restoration or its destruction / [ ‘takein olam ul’chorbano.
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16. Sefer Hakanah (late 14™ -15™ century, Byzantium)
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“See I have set before you life and the good, and death and the bad” (Deut. 30:15)—all the purities
and impurities cleave to Israel, and Israel [can] restore a world or destroy a world / m 'takein olam o
machriv olam, and you can understand this through Adam Harishon, for [God] put him in Gan Eden
and commanded him not to take purities outside, nor to bring in impurities inside, nor to mix
impurities with purities, not in deed nor in word nor thought, not with food and not with drink. . . and
he made the inner sanctum impure...and when the kingdom of Israel, which is K 'neset Yisra el
(Shekhinah), called the kingdom of the House of David, sits on [the] throne, then the wicked
kingdom is called “handmaid” [and serves the rightful ruler]... therefore [God] warned you all,
Israel, to uphold commandments and not to transgress transgressions, to cause the kingdom of the
House of David to be moved from its place, God forbid, and to raise up the wicked kingdom, God
forbid, and this is [what it means] to make a separation between the impure and the pure.
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17. Hasdai Crescas (1340-1410, Spain), Or Hashem 3:1:8:2
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[The Psalm] hints at the future redemption, and so they say, “and [the One] will break us free from
our narrow straits” (Ps. 136:24), for this will be complete redemption, again pointing toward the
universal repair of the world / tikkun ha’olam bik’lalo, to become all of them (all peoples) “serving
Hashem [as with] one shoulder” (after Zeph. 3:9), all the peoples being of one speech, receiving the
[divine] flux from the radiance of God’s glory and being [all of them] among those eating at [God’s]
table.
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18. Yitzhak Arama (1420-1494, Spain), Akeidat Yitzhak
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“Said R’ Berakhyah... ‘I will make you’ (Gen. 12:2)—when I create you as a new creation, you will
become fruitful (Gen. Rabbah 39)”—and this covenant was already what was sought by Avraham
our father and his seed after him: a tikkun added on top of the [rain]bow covenant given to Noach
concerning the universal sustaining of the world / kiyum ha’olam, just as that rainbow covenant was
an added tikkun on top of the covenant [with] the world [at its creation], about which it was said to
Noach: “And I will uphold My covenant with you” (Gen. 6:18), through which [God] set a boundary
for the sea. . . just as these two statutes and covenants will not fade away from you, from being stable
and remaining established. . . this third covenant which was cut with them, to be God’s people and
for the One to be their God, would be established forever.
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19. Menachem ben Moshe Habavli (d.1571, Hevron, Eretz Yisrael), Sefer Ta’amei Mitzvot (Book
of the Reasons for the Commandments), §130 (Zholkva 1804, 49a)
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One shouldn’t cause a naive person to falter through advice that isn’t sensible, as it says (Lev.
19:14), “before a blind person don’t put a stumbling block”. The reason for this mitzvah is “And you
will love your neighbor like yourself” (Lev. 19:18) — “what is hateful to you don’t do to your
friend” (b. Talmud Shabbat 31a), and this [brings about] repairing/establishing the world and settling
it / tikkun olam viy’shuvo.
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20. Menachem Azariah DeFano (1548-1620, Italy), Asarah Ma’amarot (Ten Utterances), 3:34
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[TThe Ari (Isaac Luria) expounded the verse “A righteous person will flourish like a date palm,
tzadik katamar yifrach” (Ps. 96:13) to be about Korach. For so is Korach’s name impressed in [the
letters at] the end of these words (11,7 ,p2), to teach that at the end of world rectification / tikkun olam,
even he will be fixed /y 'takein.

Kab 21. Avraham Azulai (1570-1643, Morocco), Chesed L’Avraham (Kindness to Abraham), 1:24
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Behold, there were three exiles, this one harsher than that. The first was the exile of Egypt, for at that
time, the holy souls which were the seventy souls of Israel were not damaged (had not sinned) at all,
God forbid! On the contrary, the Shekhinah (divine presence) went down with them to repair the
universe / [’tikkun ha’olam, and their exile was of the type [called] “chastisements of love” (and
therefore not a punishment), in the secret of repairing the world / b ’sod tikkun ha’olam, as is
mentioned in the book Pardes Rimonim, in the “Gate of Gates™."”
Phil 22. Shlomo Marini (d. 1670, Italy), Sefer Tikkun Olam (Repair of the World), on Isaiah 11:8
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“And wolf will dwell with lamb” (Isa. 11:8) — When humanity will fix its deeds/actions / y takein et
ma’asav, Nature, which became destroyed because of [humanity], will be fixed / y tukan hateva
shenishchat ba’avuro, and it will be restored to its original order, that none would be nourished by
[eating] animals but only by plants, “and none will harm and none will destroy”, neither any human
being nor any animal.
Phil 23. Shlomo Marini, Sefer Tikkun Olam, on Isaiah 60:18 (168)
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“No more will violence be heard in your land, destruction and shattering in your borders, and you
will call salvation your walls, and your gates, praise” (Isa. 60:18) — The character of humanity will
be repaired and all the people of the city will pursue justice and uprightness, these with those, and
even [when they are] outside the city they will be secure from destruction and cataclysm, in the
manner that God’s salvation and the world’s restoration / tikkun ha’olam are “your walls”.

7 While Sha’ar 13, titled “Gate of Gates™, deals extensively with the exile of Egypt, Cordovero does not use the language
of tikkun ha’olam. Azulai, however, had no trouble seeing that motif in Cordovero’s discussion of the necessity to refine
the people and break the power of the klipot (divine shards) by means of the Egyptian exile.




Kab 24. Moshe Chaim Luzzatto™ (1707-1746, Italy), Derekh Hashem (The Way of God) 2, Yisra’el
Blessing V’umot Ha’olam (“Israel and the Nations”)
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Upon the actions of Israel did the Lord blessed be hang the restoration of all Creation / tikkun kol
hab’ri’ah and its elevation...and made God’s behavior, as it were, consequent upon their work to
shine and to make [blessing] flow, or to close off and to be hidden, God forbid, according to their
actions.
Kab 25. Moshe Chaim Luzzatto, Da’at T’vunot (Knowing Understanding), §126
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The person who is commanded (by Torah/God) has power in [their] hand, given from the One who is
blessed, that [they] may repair with [their] actions the repairs needed by Creation, which is not the
case for one who is not commanded. And the proof of the matter is the priesthood, for the priest
(kohen) doing service is repairing the whole world / m ‘takein kol ha’olam, and (yet) the stranger who
does service profanes [it], and is subject to death.
Kab 26. Moshe Chaim Luzzatto, Ma’amar Chokhmah 977 RN IVRXY? 0001 W
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The complete repair of the world / Tikkun ha’olam will be when Good rules and Evil is forced to
submit, and in the human species [this is when] Israel (the people) rule, and the nations of the world
are servile under them, and when the state of things is thus, “behold, it is good” for all.
Has 27. Kalonymus Kalman Epstein (1751-1823, Poland), Ma’or Vashemesh” (Light and the Sun),
Order-Nat | popgar, Vay’daber (n.p., 1842, 141a-b)
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'8 Luzzato employed the term fikkun ha’olam and related terms more frequently than anyone represented here except Av-
raham Yitzhak Kook. The texts selected represent ideas that he uniquely expressed.

' One could argue to exclude this source, since the terminology (“y tukan hakol”) is inexact and Ma or Vashemesh does
not use the term tikkun ha’olam elsewhere. Besides finding its richness irresistible, I would note that Ma 'or Vashemesh fre-
quently uses kiyum ha’olam, one of the synonyms for tikkun ha’olam, with the exact same meaning. See e.g. Shabbat Shu-
vah, Shuvah Yisra’el 4. For those curious about the ecological implications of this source, it is embedded in an explanation
of the Shmitah year.



[B]ehold, it’s written, “And Elohim said: the Earth will grow growth, grass seeding-seed...fruit tree
making fruit / eitz p ri oseh p’ri... and the Earth brought forth growth...and tree making fruit / eitz
oseh p’ri”’ (Gen. 1:11-12), and Rashi explains that [this indicates] the Earth transgressed against the
command, for the Holy One said to her that she should bring forth the “fruity tree making fruit” —
[meaning] that the taste of the tree (wood) would be like the taste of the fruit, but she only brought
forth “tree making fruit”. And I heard from the Rav of the holy community of Mezibozh that the
Earth committed this sin for a pure purpose /lishmah, for she knew that the adam would [come to]
sin against the command of the Place (God), and if they would be first to sin, they would have no
t’kumah (capacity to withstand the consequence), God forbid. Therefore, she transgressed first
against the command, so that there would be for [human beings] with what to repent/overcome
b’mah I’hitnatzeil.
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[A]nd according to the reasoning that her intention was for the good, according to this humanity
needs to return first, to purify himself/themselves first, and by this means the Earth will also be
purified.... [T]he essence is that the repair/tikkun of the Earth is dependent on human beings, for
even though in this matter the Earth changed first when she didn’t bring forth “eitz-peri” (fruity
trees), still she brought forth her produce without plowing or sowing, as scripture says, “there was no
adam to serve the ground” — [no adam] to pray for the rains, according to Rashi, and after that, when
the human came and prayed, her fruit came up (without plowing or sowing).... After that, when the
human sinned, it’s written “thorn and thistle she will grow for you”, and [the land] would need
plowing and sowing. And this [is why] it’s written after the sin of the generation of the flood:
“sowing and harvest [will not cease]”, but before humanity’s sin she brought forth her produce
according to the Creator’s will, without any plowing or sowing at all. And so it will be in the future,
when all will be fixed / y 'tukan hakol.

Has 28. Nachman of Breslov (1772-1810, Ukraine), Likutei Moharan (Collected Teachings of Rebbe
Eco Nachman), 1:5
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One finds, since the world is created for my sake, I need to see and look in every moment into
repairing the world / b ’tikkun ha’olam, and to replenish what the world lacks, and to pray on their
behalf.
Phil 29. Pinchas Hurwitz (1765-1821, Lithuania), Sefer Habrit™ (Book of the Covenant) 2, Ma’amar
Human 13, Ahavat Rei’im (“On Loving Neighbors”), ch. 1 (Brno 1797)
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20 Sefer Habrit was one of the most published and widely read books among religious Jews through the entire modern

period.
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The essence of loving neighbors is that a person would love all humanity, being from whatever
people they are from and from whatever language they speak, for each is a person in [God’s] image
and in [God’s] likeness like oneself, and engaged in settling the world or building or plowing or
sowing or distributing or selling or whatever kind of craftsperson, or one who figures out how to
attain the needs of the world with wise designs and inventions . . . for by means of these things the
world is established according to its proper form / ha’olam omeid k’tikuno and is sustained in its
wholeness / umitkayeim bishleimuto, and all things [come to] exist “which God created to do” (Gen.
2:3), and which people have done, and “behold it is very good” (Gen. 1:31) for all humanity.
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30. Pinchas Hurwitz, Sefer Habrit, “On Loving Neighbors”, ch. 19
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It is said that after true examination, giving through [using one’s] body is more glorious and
praiseworthy than giving through the pocketbook. . . . However, just because this type [of giving] is
more glorious, a person should not abandon the second type [of giving], for truly the second type is
more needed for repairing the community of humanity / [ 'takanat k’hilat min ha’enoshi. And it’s
better in the eyes of God and humanity to furnish the poor from the blessings of one’s house, to
supply the poor from one’s own money and to free the captives and give ransom for their lives and
not feel [the loss of] the ransom money, to give one’s bread to the hungry and to cover the naked
with clothing, to loan money to the poor, and things like this. And the essence of fulfilling the
obligation of loving one’s neighbor is of this second type, even though “both of them as one are
good” (Eccl. 11:6) for the fixing of the world / I'takanat ha’olam, and for the purpose of joining
together the human species. . . .
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And now let us explore how many levels there are in these three kinds of doing good [through ideas,
through one’s body, and through property], and they are: 1) that one should help a single person. . . .
2) that one should do this for many, for example if there were a town without a source of water. . .
and one dug with one’s strength a well for them. . . . 3) that one does good for all the people in the
world, for example, one used one’s body and one’s strength to make a bridge for a road that many
pass through...or that one would hire workers to make the bridge and pay them from one’s pocket,




or through the power of one’s intellect invent some new tool that is good for the whole world, like
Noah invented plowing tools in the world, and similarly any tools that make complete the
establishment of the world / hamashlimim tikkun ha’olam and its well-being.
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And one who does good for the people of the world, such as one who invents a new tool that is good
for the world, or a good book, it is appropriate for someone who is enlightened on the subject of
loving neighbors that at the least he would buy it in order that [the inventor or author] would expand
and strengthen his/her heart by means of this to invent more good tools for the world, and so for the
rest of all those who are wise of heart, that they should strengthen themselves and strive also to
invent good things and necessary tools for the improvement of the world and its completion /
I’takanat ha’olam ul’hashlamato.
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31. Pinchas ben David Soshis (1770-1841), Pardes Hamelekh (The King’s Orchard) (Buczacz
1907, 107b)
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[TThe purpose of Creation was for the sake of the human being to have free choice in order for them
to be punished or rewarded. And the reward and the punishment is not from the perspective of the
Holy One, God forbid, that there would be some benefit or harm to God from the actions of a
person. . . . rather it is from the perspective of fixing the world and settling it / tikkun ha’olam

viy shuvo, for the righteous are restoring the world / m 'taknim ha’olam through their actions, and the
wicked are destroying it and turning it back into chaos and void, and limiting the flow [of divine
abundance].
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32. Chanokh Zundel ben Yosef (d. 1859), Eit; Yosef (Joseph’s Tree) commentary on B’reishit
Rabbah 33:3
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“‘God is good to all and [God’s] mercies are upon all [God’s] works’ (Ps 145:9) — R’ Y hoshua of
Sakhnin said in the name of R’ Levi; God is good to all and gives from [God’s] mercies to [God’s]
creatures” (B 'reishit Rabbah 33:3) — meaning that God causes to flow from [God’s] mercies upon
all of [God’s] creatures,” so that they too will be merciful with each other, for the sake of tikkun
ha’olam.

2! The context in B reishit Rabbah suggests all creatures, though “creatures” in this teaching may only be referring to hu-

man beings.




Phil/Kab 33. Natan Friedland (1808—1883, Breslau)™>, Kos ¥’shu’ot (Cup of Salvation), D’rush Hadin §14
Order-Soc | (Amsterdam 1859, 13)
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“Thus said YHVH of hosts, the [fast days] will become for the house of Judah joy and gladness...and
you, love Truth and Peace” (Zech. 8:19)—for these days were the beginning for the troubles and the
exile. And all will be fixed / y tukan and the days will be turned into joy and gladness, only if you
will do this, “love truth and peace”. . . . All this will Truth and Peace bring about in Israel, because
of [Israel fulfilling] the obligation that they conduct themselves in truth and peace with every person
in the world, from whatever people and from whatever language each one may be, since each is [a
person] in one’s likeness, and engaged in settling the world: building or plowing or sowing or
distributing or whatever kind of craftsperson...for the rest of the needs of the world. . . .
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And so one finds explained in Tanna DeVei Eliyahu (ch. 15 — text 6), that Eliyahu the prophet said
[this] to one Jewish man, who sold four kor of dates (= 6 bushels) to a non-Jew and measured out for
him in a dark place only half and gave it to him, and Eliyahu said to him: My son, it’s written (Lev.
19:13): “Don’t oppress your neighbor”. Behold your neighbor (non-Jew) is like your brother (Jew),
and your brother is like your neighbor.
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And neighbor is what the [person] is called who joins themself with you in nearness of
spirit/consciousness and in humanistic values, who will be whomever they will be (i.e. from
whatever race or tribe or country or religion)—[the] only [qualification is] that they should be in the
category of lovers of humanity and the upright of heart, doing justice for the oppressed and engaging
in the settling of the world / yishuvah shel olam. For this [reason], you were warned by the Torah
concerning loving them, and they are your neighbor like yourself, and you also [must] conduct
[yourself] with these exalted qualities.

*2 Friedland was a co-founder of Chibat Tziyon, one of the earliest religious Zionist organizations.

23 This passage from Arxn through 91y is an almost exact quote from Sefer Hab 'rit (text 29), establishing a clear line of in-
fluence from Hurwitz to Friedland, and a direct line of evolution from the much older motif that loving one’s neighbor is an
expression of tikkun olam, to the broader idea that tikkun olam means social justice in its modern sense.
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And by means of this all the world will reach the truth, for peace brings truth, and they will stand
upon truth in the end, and the world will be prepared in its entirety / y tukan ha’olam bikh lalah “to
serve [as with] a single shoulder” (Zeph. 3:9) YHVH the God of truth, and thus will be established
what the singer said (Ps. 148:7-13): “Praise YHVH from the earth . . . kings of the earth and all the
nations, nobles and all earth’s judges . . . Praise the name of YHVH, for the name alone is exalted”,
and not the name of others.

Q27 11 0% 123p° DOV TINA - (%:2'7N) YIS W 17007 120w 2°990 ANV T MR DY IR 9
711 29WY MY NAAR 77702 31707 2w 1170 R NIRIT 707 1IN 2232 LOWNI DAY PIX MWL TR 1970w
.DOVOWNI 1P 7190 02w DY JPINM DI IR DOVDW %D PIX BOWA IR K12 TAY AR PR K1Y

And concerning that same time David said, “And now kings will become enlightened, and judges of
the earth be instructed” (Ps. 2:10)—the intent is that the judges will receive moral instruction /musar
from the world and they will become enlightened [as to] how to do righteousness for their people
and justice for the nations. And this is the proper/pleasing order for [reaching] the redemption of the
world / tikkun ha’olam, which is this: in the beginning, love of neighbor and peace, and from this
one will come unto the truth, and from this one will come unto righteous justice, for the judges will
find a world mended / olam m 'tukan, and according to [the nature of] the world, so will be the laws.

Has 34. Chaim Yudah Leib Litvin (1840-1903, Ukraine, Lubavitcher), Sha’arei Dei’ah (The Gates
Equity of Knowledge), §57 (Lemberg 1878, 27a)
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We find in the matter of charity/tzedakah [that if one says,] “This sela coin is for tzedakah on the
condition that my child will live,” behold this [person can still be considered] a completely righteous
person / tzadik gamor— . . . even though in general, [acting] in this manner would transgress a
prohibition, that you shouldn’t test YHVH... because [in order to strengthen] enactments/fakanot [on
behalf] of the poor, the Torah is not meticulous about the intention with [respect to tzedakah], and
this is also [true] for all the commandments between a person and their fellow human being, for their
essence is because [they are ways] of making the world just / mipnei takanot ha’olam. And the
Blessed One wants through this to benefit [God’s] creatures, [so] we are not concerned with
intention at all.
Mod-Trad | 35. Aharon Shmuel Tamares (1869-1931, Poland), K’neset Yisra’el Umilchamot Hagoyim (The
Human Community of Israel and the Wars of the Nations), ch. 5, §4; ch. 6, §§7, 11, 14 (Warsaw 1920, 61,
Wegpon 69, 75)
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The [Zionist] lords of “negating the Exile” see “freedom” and “self-awareness/self-possession” only
in the non-Jewish nations—they confuse pride and arrogance with freedom®...Freedom is the
inheritance of the people who [is living in] Torah-led exile...and this freedom is one of the essential
[factors] that will cause the eradication of sword-brandishing... and [especially] brandishing the
sword in nationalistic wars ...For our people, the people of Torah-led exile, must carry the seeds of
the ideals of the prophets, that “Nation will not raise sword against nation” (Isa. 2:4).... Nationalism
itself, dependent on a government and territory, nationalism without Torah, nationalism for the sake
of nationalism, is not worthy.... [Let Israel] proclaim before [the nations]...[that] she recognizes the
condition of her wandering in foreign nations without nation-state or government to be a set,
established, natural condition for the fulfillment of her purpose and the development of her
witness/mission/t ‘udah.... To [serve] the goal of growth of the exiled Israelite nation, the growth of
its being a living commentary on the Torah, the matter is the opposite [from the goals of
nationalism]: the imperative of the exile itself is to be separate and keep distant from the non-Jewish
nations (i.e., from nationalism). For the sake of its universal mission — meaning for the sake of
tikkun ha’olam — [the people] Israel needs to [stay] separated from the world!

Mod-Trad | 36. Ben Zion Eisenstadt (18731951, Belarus, United States), Or Lifnei Hadorshin (Light before
Nation. the Seekers) (New York 1916, 10)
Invention » My PwNT 0% MR DIRVYIVTOR TR
PNA L RIXAM 937 PrYe — (777013 13) 209D 210N0% VAN DTN 222 19077 IWN 207 NINITNN DT Y 2w
709721 0WA YW 11202 27 TNWN ,MARAT DR D7M0 DNWOM ,1M1p PTNwn .0y
“Isaac returned and dug the wells of water...and the Philistines had stopped them up” (Gen. 26:18)
— Isaac digs and brings forth (invents/develops), improves the world / m "takein olam, strives for its
continuance, and the Philistines stop up the wells, strive for the destruction of the world and its
depletion.
Has/Kab | 37. Avraham Yitzhak Hakohen Kook (1865-1935, Jerusalem)™, Orot Hakodesh (Lights of
gn:'er-Soc Holiness), v.3, 180 (also Sh’moneh K 'vatzim 1:668)
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Any idea that abandons restoration of the world and the ordering of States / tikkun ha’olam v’sidrei
ham dinot, and floats in the spiritual air alone, and takes glory in fixing souls and their success [in

doing that], is founded upon a lie that has no legs [to stand on].

** Tamares was earlier a religious Zionist, but he became disillusioned with the movement. He was particularly incensed by
the idea that the European countries would “atone” for their treatment of the Jews by giving them land belonging to other
peoples, which they had no right to relinquish. See Tamares’s autobiography, published along with a full translation of the
above-quoted work (2020, 22-28). This translation was invaluable in my preparation of this source.

%3 Rav Kook was the Ashkenazi chief rabbi of Palestine from 1921-1935. He may be the most prolific expositor of tikkun
olam in Jewish thought; I found some sixty significant passages on the subject in his writings.
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38. Avraham Yitzhak Hakohen Kook, Orot Hatechiyah (The Lights of Resurrection), ch. 28
(also Sh’moneh K 'vatzim 2:326-7)
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The holiness that is in Nature is the holiness of the Land of Israel, [while] the Shekhinah (divine
presence) that descended into exile with [the people] Israel [has] the capability of preserving holiness
[even] in opposition to what is natural. But holiness battling against Nature is not holiness [that is]
whole — it needs to be absorbed into its highest essence, in supernal holiness, which is the very
holiness of Nature herself, which is the foundation of repairing the world in its entirety / tikkun olam
kulo and its complete rapture, and [then] the Holy in the exile will be joined to the Holy of the
Land... Then war will stop completely, the attribute of judgment will be enraptured, and all will
incline toward lovingkindness.26
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39. Avraham Yitzhak Hakohen Kook, Eyn Ayeh on B’rakhot 9, §290 (also Olat Ra’ayah, 1, 386)
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The national purpose of Israel...is distinguished by its hope for itself not being for the sake of
itself—rather, it’s for the sake of the general/universal enlightened good...the goodness of morality
and true uprightness, which is impossible to build except through establishment of a world under the
reign of the Almighty/All-nourishing / tikkun olam b’malkhut Shaddai.... However, all peoples, for
each one of them there is a purpose and aim that joins itself [to Israel’s purpose] as a unique
expertise that is needed for repair of the world / [ 'tikkun ha’olam.... However, the unique thing about
the wisdom of Israel, the wisdom of the Torah, is that it brings enlightenment [about] how all the
work of the peoples in the fields of wisdom converges to one place, to knowing God, and to making
straight paths through universal tracks of righteousness, causing peace to come into the world...

Kab
Equity
Soc-Justic

40. Yehudah Ashlag (1884-1954, Jerusalem)27, “Building the Future Society” (c.1940)
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It is not possible to repair the world / [ ’fakein et ha’olam in religious matters before securing for the
world economic reparation / hatikkun hakalkali.

2% Glazer (2014, 440) was consulted in preparing this text.
*" Rav Ashlag is known as Ba’al Hasulam, after the title of his complete translation and commentary on the Zohar.
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41. Yehudah Ashlag, Shalom ba’olam (“Peace in the World”) (I, c.1940) o?wa ovown 3PwR 017
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Everything there is in reality, whether good or bad, and even the most evil and harmful in the world,
has a right/merit of existing, and it’s forbidden to destroy and eradicate it from the world completely.
Rather, what is laid upon us is only to mend it //’fakno and bring it to [the side of] goodness...
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And this is the key to an understanding of the incapacity of [so-called] world-reformers/ m ‘taknei
olam that arose through the generations. For they saw a human being in the image of a machine that
is not working properly and needs repair/tikun. This means, to remove the corrupted parts and
replace them with others that are fixed/m fukanim. And that is the whole tendency of these world-
reformers — to eradicate anything bad and harmful in the human species — and the truth is were it
not that the Creator was standing against them, they would certainly have already had enough time to
sift humanity like a sieve, and to leave only [what is] good and useful. But because the Creator
watches over all the elements in [the divine] Creation with such great care...no allowance is made
for anyone to destroy a single thing in [God’s] Domain—but only to turn it and transform it to be
good.
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Indeed, good attributes and bad attributes, good deeds and bad deeds, are valued only according to
the good of the community.... And what has been spoken about up to here is only to show the point
of weakness, that is, the place requiring correction/tikuno, and [the correction] is that each individual
would understand that their own good and the good of the community are one, and through this the
world will come to its full correction / yavo ha’olam al tikuno hamalei.
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43. Kaufman Kohler (1843-1926, Germany, United States), Jewish Theology: Systematically
and Historically Considered (New York 1918, 365)

Every achievement of the Jewish people, every attainment in power, knowledge, or skill, must lead
toward the completion of the divine kingdom of truth and justice; that for which the Jew laid the
foundation at the beginning of his [sic] history is still leading forward the entire social life of man to
render it a divine household of love and peace.
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44. Mordecai Kaplan, (1881-1993, Lithuania, United States) The Meaning of God in Modern
Jewish Religion (New York 1937, 124)

We cannot consider ourselves servants of the Divine King unless we take upon ourselves the task “zo
perfect the World under the Kingdom of the Almighty.” We must strive to reconstruct the social order
in ways that would give evidence of our allegiance to the creative spirit of human life, that spirit




which makes for personal self-realization and social communion.... We should not give up hope of
achieving an adequately representative government integrally related to a righteous economic order
and to an internationalism without which there can never be universal peace.




Appendix: Diverse meanings of tikkun and tikkun olam.

There are many meanings and possible translations for tikkun olam and for the term tikkun in its own. Here is a listing
of many of those meanings and translations, some appearing in the texts above, as well as synonyms found in these
texts.

e  Tikkun/I'takein 1R | 1707 can be translated as: to arrange, establish, fix, mend, repair, heal, reinforce, restore,
prepare, perfect, set up, set right, order, ordain, invent, make, rectify, improve, reform, organize, accomplish,
complete, make whole, straighten, dress, adorn, dress up, build; embodiment, structure, infrastructure,
preparation, unification, establishment, remedy, reparation, correction, betterment, restitution, restoration,
rectification (and this list is not exhaustive). While I usually translate concordantly (using the same root in
English for the same root in Hebrew), I have taken the opportunity in these translations to demonstrate
tikkun’s breadth of meaning by using an array of these terms.

o  Tikkun/l'takein is associated with ¢’shuvah (repentance), yichudim (unifications), fovah and hatavah
(goodness or benefit), sk leymut (wholeness), [ ’hashlim (to make whole), /’heitiv (to do good for), /’takein
120 with a kaf (to establish, to balance, to measure), and with activities such as plowing, pruning,
circumcision, adornment, cooking, praying, mending, performing a mitzvah (commandment), making tools
and vessels (keilim).

Tikkun/I’takein can mean the opposite of: evil, disorder, chaos, crookedness, to ruin, distort, twist, sin.
Tikkun ha’olam, tikuno shel olam v’yishuvo, takanat ha’olam, and tikkun olam are all interchangeable
terminologies. Other terms that function as synonyms for tikkun ha’olam include: yishuv ha’olam, kiyum
ha’olam, and hashlamat ha’olam.

e Terminology using the word tikkun that is closely related to or synonymous with the understanding of tikkun
ha’olam as final redemption or as the completion of the natural world/Creation includes: tikkun haklal, tikkun
k’lali (only in some cases), g 'mar hatikun, hatikkun hashalem, hashlamat hatikun, takhlit hatikun, tikkun
hateva, tikkun hab’riyah, tikkun ma’aseh v reishit, tikkun hakol.

e Terminology using the word fikkun that is closely related to or associated with the understanding of tikkun
ha’olam as the repair of society or the proper ordering of society includes: tikkun m dini, tikkun ham dinah,
tikkun hakibutz ham dini, tikkun seder ham dinah, tikkun hachevrah, tikkun chevrati, tikkun ha’adam, tikkun
min (10) ha’adam.

Based on the texts surveyed here, the meanings of tikkun olam / tikkun ha’olam (along with their synonyms, yishuv
ha’olam and kiyum ha’olam) appear in this order:

1) Legal provisions or rules made to fill in lacunae found in salakhah that make the law operate unfairly, so
that society can function in a well-ordered and fair manner

2) Measures taken by God in the creation of the world to create natural order

3) What the creatures do as part of Nature to continue the natural order

4) “Charity, justice, truth and peace” — with the example being the application of “Don’t oppress your
neighbor” to dealing fairly with non-Jews

5) Fixing the order of the world (including ending idolatry) so that society is ruled directly by God and all
(Jew and non-Jew) are serving God

6) All the work people do for each other that allows society to function, as a way of practicing “Love your
neighbor”

7) Judges applying the law justly according to truth; but also extra-legal justice carried out by the king

8) Not putting a stumbling block in front of other people (including selling weapons) as an example of
tikkun olam and “Love your neighbor”***



9) Any way of living that increases love between people

10) Making or inventing tools that make people’s work easier

11) The Temple sacrifices; and everything else done ritually to bring blessing to the world

12) All peoples “eating at God’s table”

13) Every covenant fixes the world and enables the world to be self-sustaining and to move towards
redemption

14) The fixing of all sins and all sinners in the time of redemption

15) The work Jews do while in exile

16) Restoring the original, Edenic nature of humanity (including not eating meat and pursuing justice)

17) Rule of the Jewish people over all other peoples

18) Restoring Nature to its Edenic perfection (so that for no plowing or sowing will be needed)

19) Loving all humanity, as the essence of “Love your neighbor” and the meaning of God’s image; all the
things one might do out of love for humanity, including normal work as well as special acts of charity

20) What the righteous do, as opposed to the wicked, who turn the world into chaos

21) The unique mission of the Jewish people, which is to serve the whole of humanity and lead it to
transcend wars and nationalism

22) The opposite of a worldview that only wants to work on what is “spiritual”’; a just and equitable
economic order

23) That the idea that we can “fix” human nature by cutting out the bad parts is a false idea of tikkun olam

24) Understanding that one’s own good and the good of the community are one
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This brief bibliography is drawn from dozens of articles and works about tikkun olam and its evolution and meaning
— the vast majority of other articles are referenced in one or more of these resources. Whichever article one refers to,
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